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Hashem Appreciates Jews Who Put Their 

Neck Out for Other Jews 
Parshas Beshalach 
Rabbi Yissocher Frand 

 ‘They are imprisoned in the land, the Wilderness has locked them 
in.'”  Pharaoh’s assessment that the fleeing Jews were lost in the 
Wilderness prompted him to chase after them with his army. The 
question is, what does it mean “and Pharaoh said TO the Children of 
Israel (EL Bnei Yisrael)”? There were not any of Bnei Yisrael left in 
Mitzrayim (Egypt) to whom he could speak! The people who deserved 
to leave Mitzrayim left already; the ones who were undeserving, died 
during the plague of Darkness, but there were no Jews left in 
Mitzrayim! 
Because of this problem, most Meforshei HaChumash do not translate 
the words “El Bnei Yisrael” to mean “TO Bnei Yisrael” but rather 
“ABOUT Bnei Yisrael“. However, Targum Yonosan ben Uziel, gives a 
different interpretation (as he often does). According to Targum 
Yonosan ben Uziel, Pharaoh spoke to Dasan and Aviram – two Jews 
who stayed back in Mitzrayim when their brethren left. 
As is well known, Dasan and Aviram were terrible antagonists of 
Moshe Rabbeinu. They were wicked individuals who gave Moshe 
constant tzores. Apparently, they stuck around in Mitzrayim, not 
wanting to leave with Moshe. Pharaoh was addressing them. 
The question is, if they were such wicked people that they did not 
even want to leave when Bnei Yisrael were given permission to leave 
the country, why were they still alive? The Torah says that Bnei 
Yisrael left Mitzrayim “Chamushim” (Shemos 13:18). According to 
some Medrashim, this means that only one fifth (‘chomesh‘) of the 
Jews left Mitzrayim – the righteous Jews. Eighty percent were found 
unworthy to witness the Exodus, and they died during Makkas 
Choshech! There is no way that Dasan and Aviram qualified 
as tzadikim. Not only that, but even if they survived the Choshech, 
they did not want to leave Mitzrayim! How is it that they lived to tell the 
tale and survived all the way into the midbar, up to the rebellion of 

https://torah.org/parsha/beshalach/
https://www.sefaria.org/Exodus.13.18?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
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Korach, more than a year later? What was their merit that granted 
them this ‘longevity’? 
The Maharil Diskin says an amazing thing. Dasan and Aviram had a 
zechus in that they were the taskmasters (shotrim) in Mitzrayim. Just 
like in the Concentration Camps, in addition to the German officers, 
there were also the Jewish Kapos who were given the job of enforcing 
the labor upon their fellow Jews. They had the same system in 
Mitzrayim. There were Egyptians who were the overseers, but the 
people who actually dealt with the Jewish slaves were these shotrim, 
the taskmasters. 
These taskmasters bore the burden of the Egyptian overseers. The 
overseers did not whip the lower echelon slaves at the bottom of the 
ladder. They whipped the Jewish taskmasters, whose job it was to 
ensure maximum productivity from the slaves at the bottom of the 
ladder. Dasan and Aviram were part of that crew of taskmasters who 
bore the whippings of the Egyptian overseers. 
The Maharil Diskin adds that earlier Bnei Yisrael complained to Moshe 
Rabbeinu, “You made us smell” (Hiv’ashtem es Rucheinu) (Shemos 
5:21). We usually learn this as a figure of speech. The Maharil Diskin 
interprets it literally – because of their wounds from the whippings that 
did not heal, their bodies reeked. The Maharil Diskin says that 
the Ribono shel Olam, as it were, has a soft spot in His heart for a Jew 
who suffers on behalf of other Jews. Dasan and Aviram were wicked 
and they reported Moshe Rabbeinu to Pharaoh for killing the Egyptian. 
They were horrible people. But they had one incredible merit. They 
literally took it on the chin – if not the back – for other Jews. This is 
such an enormous zechus that it protected them such that they did not 
die during Choshech, nor did the fact that they did not want to leave 
Mitzrayim condemn them, and they lived to tell the tale. 
 
Moshe Was Not Abdicating His Role as Leader 
The pasuk says that the Jews complained about the food (or lack 
thereof) in the Wilderness “” (Shemos 16:3). They incredibly 
complained to Moshe Rabbeinu that they missed the “good times” 
they had in Mitzrayim. The Ribono shel Olam then initiated the 
incredible miracle of the mann – “Lechem min haShamayim.” Every 
single day for forty years, they would go out in front of their tents and 

https://www.sefaria.org/Exodus.5.21?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
https://www.sefaria.org/Exodus.5.21?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
https://www.sefaria.org/Exodus.16.3?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
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collect a daily ration of mann that was an exact match for the number 
of people in their households. 
Perhaps we became accustomed to the idea of the miracles that 
occurred during the time of the Exodus. But if we think about it…bread 
from Heaven, every single day for forty years, is perhaps the greatest 
miracle of all! It is almost like finding a check in your mailbox every 
single day to cover all of your basic expenses. This is the miracle of 
the mann. 
Moshe proclaims that with this miracle, the Jews will realize once and 
for all that it was the Ribono shel Olam who took them out of 
Mitzrayim: “In the evening you shall know that Hashem took you out of 
the land of Egypt. And in the morning, you will see the glory of 
Hashem, that He has heard your complaints against 
Heaven…” (Shemos 16:6-7). Then he tells them: “… For what are we 
that you should incite complaints against us? …When, in the evening, 
Hashem gives you meat to eat and bread to satiety in the morning, as 
Hashem hears your complaints that you complain against Him – for 
what are we? Not against us are your complaints, but against 
Hashem!” (Shemos 16:7-8). In other words, “Why blame us? If you 
have a complaint, go blame Hashem!” 
Knowing what we know about Moshe Rabbeinu, does this seem like 
an appropriate response by the leader of the Jewish people to talk like 
that to his flock? “You have a problem? It’s not my problem – take up 
your issues with Hashem!” This does not sound like the Moshe 
Rabbeinu we know! How callous can someone be? This is Moshe 
Rabbeinu – the faithful shepherd of Israel here! 
The Gemara (Chulin 89a) makes a drasha from this pasuk. “Rava 
(some say R’ Yochanan) states: ‘Greater is that which is written about 
Moshe and Aharon than that which is written about Avraham. For by 
Avraham, it merely states ‘I am but dust and ashes’ while by Moshe 
and Aharon it says ‘We are nothing”” The humility of Moshe and 
Aharon thus surpassed that of Avraham. However, the context here is 
puzzling. This is misplaced humility! This is not the place to say “What 
do you want from me? I am a nothing!” We see Chazal praise Moshe 
for this, and yet to us it seems like misplaced anivus. 
The Tolner Rebbe, based on a diyuk in Rabbeinu Bachye in this 
week’s parsha, answers both of these questions. Rabbeinu Bachye 

https://www.sefaria.org/Exodus.16.6-7?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
https://www.sefaria.org/Exodus.16.7-8?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
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notes that the appearance of the word “Zeh” in this parsha of 
the mann (“Zeh – This is the matter that Hashem 
commanded…” (Shemos 16:16)) is an allusion to the word “Zeh” in 
the beginning of the previous chapter (Shemos 15:2) (“Zeh” – This is 
my G-d and I will glorify Him…) in the Shiras HaYam. 
Rabbeinu Bachye explains “For at this moment when they said “Zeh 
Keli v’Anveyhu,” they were worthy of a miracle such as the mann, 
about which it says “Zeh HaDavar.” It sounds like Rabbeinu Bachye is 
making up an irrational Gezeira Shava. This is not something a post 
Talmudic commentator can suggest without a source from Chazal! 
What does Rabbeinu Bachye mean? 
The Tolner Rebbe provides insight into the intent of Rabbeinu Bachye: 
Chazal say that by Kriyas Yam Suf, the humblest handmaid saw 
prophetic visions that were greater than those of the great prophet 
Yechezkel. They were actually able to point and say “This is (Zeh) my 
G-d!” But it is more than an emphasis on the word “ZEH” – “THIS.” 
The emphasis is “This is MY G-d.” (Zeh KELI)! Klal Yisrael reached 
such a stature and closeness to Hashem at that moment that they 
could not only recognize the Hand of G-d but that they could feel a 
personal closeness and intimacy and say “This is MY G-d” – This is 
the G-d that takes care of ME. In effect, they were saying “This is my 
Father”. 
Since at that moment, they had the closeness and intimacy of a child 
to a father, they merited receiving the mann. Who puts breakfast on 
the table for the children? It is the father! Who buys clothes for the 
children? It is the father! That is what a father does for his child. 
If at that moment, Bnei Yisrael reached that level of intimacy and 
closeness to the Ribono shel Olam that He was not merely a distant 
G-d in Heaven, but rather that he was their father who put breakfast 
on the table for them, then that is why they merited 
receiving ZEH ha’Mon! When a person feels that close to Hashem, the 
relationship is reciprocal. Then Hashem treats us as His children and 
every single morning when we come down for breakfast, there will be 
cereal on the table and milk in the refrigerator. 
So when Klal Yisrael complain to Moshe Rabbeinu – What are we 
going to eat? – Moshe Rabbeinu answers – You are endangering the 
relationship! “If you are talking like that and saying ‘Why did you take 

https://www.sefaria.org/Exodus.16.16?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
https://www.sefaria.org/Exodus.15.2?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
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us out of Mitzrayim?’ you are jeopardizing the entire Father-Child 
connection! Moshe Rabbeinu says to Klal Yisrael “We didn’t take you 
out of Mitzrayim. Hashem took you out of Mitzrayim! You have a 
complaint? Go to Daddy! Don’t come to me, I am not your father.” 
At all costs, Moshe Rabbeinu wanted to preserve this closeness and 
intimacy that Klal Yisrael had established with the Almighty at Yam 
Suf. Moshe knew that if they fell away from this closeness and did not 
look at the Ribono shel Olam as literally taking care of them like a 
father to a child, then they would lose it. Therefore, Moshe Rabbeinu 
says “V’Anachnu Mah?” – We did not take you out of Mitzrayim! We 
are nothing! Hashem took you out of Mitzrayim! “You don’t have what 
to eat? Don’t come to us – go straight to Hashem with your 
complaints!” When a child approaches a stranger on the street and 
complains that he has not had breakfast or he does not have shoes, 
the stranger might say “What do you want from me? Go to your 
parents. They will take care of you!” 
Moshe Rabbeinu was not abdicating his role or passing the buck. 
Moshe Rabbeinu trying to preserve the level of intimacy that Klal 
Yisrael had with the Ribono shel Olam at that moment of “This is MY 
G-d and I will glorify Him.” 
 

Wasting Precious Opportunities 
Parshas Beshalach 
By Rabbi Yissocher Frand  

What Was Pharaoh Crying About? 
The parsha begins with the words “Vayehi b’shalach Paroah es 
ha’Am” (And it was when Pharaoh sent out the nation) [Shemos 
13:17]. Chazal say that the word “Vayehi” usually connotes pain or 
distress—from the word “vay” (woe). They add that when Pharaoh 
saw the Jews leaving Egypt, he cried out in pain. (Oy! What did I do!) 
The Medrash gives a parable: A person had a string of pearls but he 
did not know what they were worth. To him, they were just like a string 
of worthless beans. He met someone and asked him, “Would you like 
this string of round little balls that I have? I have no use for it!” The 
fellow took it from him and then went into the city and separated the 
various pearls by size – large, medium, and small. He proceeded to 

https://torah.org/parsha/beshalach/
https://www.sefaria.org/Exodus.13.17?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
https://www.sefaria.org/Exodus.13.17?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
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do a booming business selling the individual pearls to customers who 
knew their true value. One day the person who gave him the string of 
pearls came into the store and saw what a fortune this other person 
was making from his “gift.” Once he saw that (and realized what he 
had given up), he tore his clothes in mourning. He bemoaned the fact 
that he had this fortune in his hands and he gave it away. “Woe is 
me!” 
The Medrash says that this was the story with Pharaoh. The Children 
of Israel were the string of pearls that he had in his possession. When 
he saw them leaving Egypt, he cried out in pain. Vay(ehi) – Woe is 
me! Look what I had, and I gave it away! 
Rav Zevulun Groz was a great man who lived in Jerusalem. He was 
the Av Beis Din (Head of the Rabbinical Court) of the city of Rechovot. 
When he was a young student going away to Yeshiva, his father told 
him this Medrash. His father asked a question on the Medrash: What 
is the analogy here? The fellow who gave away the pearls did it 
voluntarily. No one forced him to give them away. He made a silly 
decision because he did not know the value of what he had. On the 
other hand, Pharaoh did not release the Children of Israel willingly. He 
was forced to let them go because his country was falling apart and 
everyone was dying as punishment for him not letting them go. When 
someone has a gun to your head or is twisting your arm, you 
sometimes have no choice but to comply even against your own 
wishes. 
His father explained to the young Zevulun Groz that the reason 
Pharaoh was crying when he saw the Jews leaving was not because 
he sent them away. He had no choice but to send them away. The 
reason he was crying was that when he saw them leaving and he saw 
the formation with which they left – the order in which they left and 
how civilized they were – he said to himself: I am an idiot! I had such a 
nation under my power and I had them make bricks. They possess the 
genius to be artisans. They could have been architects. They could 
have done so much more with their talents. I had such a talented 
people, and I made them into ditch diggers. That was why he was now 
so regretful. Retroactively, he realized he had these pearls, these 
diamonds, and rather than using them for elevated purposes and for 
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building up the economy of his country, he made them brick makers 
and brick layers. 
Rabbi Groz senior told his son: You are going away to Yeshiva. It is a 
golden opportunity. It is not always during a person’s lifetime that he 
has the opportunity to use even a limited period of years to 
accomplish that which is possible to accomplish in Yeshiva. Do not 
look back at the end of this period and say, “Look what I had, and I did 
not take advantage of it!” His son took this message to heart and 
indeed became a great person. 
If there is one constant message that I try to share with my students in 
Yeshiva, it is this very message. The limited years a person has 
available to study in Yeshiva are precious. They are years that will not 
be duplicated. The rest of our lives are full of the distractions of 
earning a living and all kinds of family distractions. The ability to be 
able to sit and to learn in a focused and undisturbed manner during 
this brief period of our lives is like a string of pearls. They are the 
easiest years of a person’s life. Do not make the mistake of looking 
back and saying “Ah! Look what I had and I did not take advantage of 
it!” 
 
Horse and Rider Were Thrown Into the Sea – Why Punish the 
Horses? 
After the Shirah, the pasuk says, “Miriam the prophetess, sister of 
Aharon, took the drum in her hand, and all the women went forth after 
her with drums and with dances. Miriam spoke up to them (va’Taan 
lahem Miriam), ‘Sing to Hashem for He is exalted above the arrogant, 
having hurled horse with its rider into the sea.'” [Shemos 15:20-21] 
The way most of us understand this parsha is that the men did their 
thing and then the women wanted to do their thing as well – so Miriam 
led them in an abridged version of the men’s Az Yashir song. 
The Tolner Rebbe asks four good questions on these last 
two pesukim: 
(1) Why does the Torah need to tell us here that Miriam is a 
prophetess? 
(2) What does “Va’Taan lahem Miriam” mean? 
Literally Va’Taan means she answered them (rather than she led them 
[in song]). When leading in singing the appropriate verb is, as it says 

https://www.sefaria.org/Exodus.15.20-21?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
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in this week’s Haftorah, VaTashar Devorah (and Devorah sang) 
not Va’Taan! 
(3) The word ‘Lahem‘ means ‘them’ in masculine. In the context of this 
narrative, where she is speaking to the women, we would expect to 
find the feminine pronoun Lahen. 
(4) Out of all the pesukim in the Shirah, why does Miriam choose to 
repeat the expression “Sus v’Rochvo Rama b’Yam” (having hurled 
horse with its rider into the sea) to synopsize the entire Shira in this 
very abbreviated version? 
Those are the Tolner Rebbe’s four questions. 
The Tolner Rebbe answers his questions by redirecting our entire 
understanding of this incident. It is not that Miriam took the drum and 
then all the women followed her and they did the dances that women 
do at chassunahs. This is not what happened over here. 
The explanation is that this was a protest (Hafganah!). How does the 
Tolner Rebbe see this? The word “the prophetess” gives us a clue. 
Miriam saw what was happening over here with Divine Vision. The 
normal human eye would not be able to discern this. But she saw 
what was happening. It was a demonstration. 
What was the demonstration about? “What about us! Are we chopped 
liver?” Here, our rabbis tell us that in the merit of the righteous women, 
our ancestors left Egypt [Sotah 11b-12a]. It was the men who had 
given up hope, and it was the women who kept them going and 
encouraged them to procreate. Now, during the final celebration of our 
exodus, is it just the men who are going to sing praises to G-d? What 
about us? What are we? 
Miriam saw what was happening. She was not happy with the fact that 
all the women were following after her with drums and dancing 
because this was not an innocuous celebration. This was a protest! 
She heard the women complaining, “It is not fair that the men will have 
all the glory and be the ones who are the celebrants! What about us?” 
The pasuk therefore uses the verb “Va’Taan Lahem Miriam” – 
Miriam responded to them! There was a question here which needed 
to be answered. The question was “What about us?” And Miriam 
answered “Lahem” – “Oh! You want to be like the men? Okay, I will 
answer you like men.” She is answering a question that we hear until 

https://www.sefaria.org/Sotah.11b-12a?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
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this very day. “Why can’t women do this? Why can’t women do that? It 
is not fair!” 
Therefore, her answer was very specifically “Horse and rider were 
thrown into the sea.” The cavalry, the guys who were riding the horses 
had to drown in the sea as punishment for their cruelty to us. That we 
can understand. But what was the crime of the horses? Why did they 
also need to perish? 
The explanation is that the Almighty gives as much credit or as much 
blame to the person who facilitates, as He does to the person who 
actually does whatever was facilitated. G-d considers facilitators just 
as important as those who act. 
This was the essence of the Tolner Rebbe’s lesson: If “all a Kolel wife 
does is bake and cook and clean and diaper and take care of the 
children, but as a result, she facilitates her husband to be able to sit 
and learn, she receives the same reward from Heaven as her 
husband receives. If someone learns Daf Yomi, and during that time 
his wife takes care of the children so that he can learn, she receives 
the same reward. 
We see this principle from “the horse and its rider were thrown into the 
sea.” The Ribono shel Olam punishes the horse because it facilitated 
the rider. If this is the way it works by punishment, by reward it 
certainly works like that! 
Miriam responded to them: “I know where you ladies are coming from, 
but that is the way the Ribono shel Olam built Klal Yisrael. Judaism is 
a role-oriented religion. Kohanim do some things, Leviim do other 
things, Yisraelim do other things. Men do some things and women do 
other things. The system will not work unless everybody pulls their 
weight and does what they are supposed to do. These are the words 
of Rav Moshe Chaim Luzzatto in the beginning of his Mesilas 
Yesharim (Path of the Just). “A person must know what his 
responsibility is in this world.” (Mah chovoso b’Olamo). 
This is not a popular idea because everybody wants to be the same. 
Today in “their infinite wisdom” the United States Armed Forces said 
that women can fight in combat roles just as well as men. I just don’t 
get it! But “it’s fair!” Fair is fair! This is not the way Yiddiskeit works. 
Yiddishkeit works with the principle “I have my role and you have your 
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role!” That is why Miriam told the women “the horse and the rider were 
thrown into the sea.” 
The Tolner Rebbe uses this insight to suggest an awesome insight 
into a pasuk in Shir HaShirim [1:9] “With My mighty steeds who battled 
Pharaoh’s riders I revealed that you are My beloved.” Did you ever 
think about the meaning of this pasuk? It might sound like the Lover is 
telling his Beloved that she is like a horse! If you go home tonight and 
tell your wife “I love you like a horse,” see where that will get you! The 
simple interpretation is that the Lover is saying “You are not just an 
average horse, you are like the best of Pharaoh’s steeds, as it were. 
You are the best of women!” This is the simple interpretation. 
The Tolner Rebbe explains differently: “I love you because that is the 
lesson of the horses of Pharaoh’s stables who were thrown into the 
sea with their riders.” You are my facilitator and I owe everything I 
have accomplished to you! 
The Rebbe related an incident of a woman in her nineties who came 
to him and told him a story involving a conversation she had with Rav 
Moshe Feinstein several years earlier. This woman was a cleaning 
lady in a big Yeshiva for forty years. Someone introduced her to Rav 
Moshe and told him “This woman cleaned the Yeshiva for forty years.” 
Rav Moshe told her: You have the same reward as all the students 
who learned in that Yeshiva for those forty years. The woman started 
crying as she related this story to the Tolner Rebbe about what Rav 
Moshe Feinstein had told her some thirty years earlier! 
This is the power of a facilitator. The Almighty grants the same reward 
(or punishment) to a facilitator as the person being facilitated. 
Therefore, Miriam told the women (Va’Taan Lahem Miriam) they do 
not have anything to complain about! You are going to get the 
same Olam HaBah as the men! 
 

Gather Some Manna’s Please 

Written by Rabbi Daniel Leeman 

Six days they will gather (the manna) and on the seventh day, Shabbos, there 

will not be on it. [1] Why mention the ‘seventh day’ and also ‘Shabbos’? 

https://www.sefaria.org/Song_of_Songs.1.9?lang=he-en&utm_source=torah.org&utm_medium=sefaria_linker
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Yudka, Esther Weintraub’s youngest 6 year old sister, went into hiding 

during the Sperre (major ‘aktion’) in the Lodz ghetto. 

Subsequently she had to pose as a ten year old in order to become a part of 

the now completely workers camp. Although Yudka worked on Shabbos, she 

did so because she had no choice. But when she had to sign her name on 

Shabbos she refused. When the instructor presented her with her first pay 

cheque it was Shabbos. He complimented her hard work and then requested 

that she sign in order to receive her cheque. “I cannot sign,” she said, “today 

is Shabbos”. 

She did not receive the cheque… she received a whole lot more: the gift of 

Shabbos. 

Whilst the simple understanding is that there will be no manna on Shabbos, 

perhaps we can read the verse that if after six Shemos 16:26 

[2] See Shemos 16:27, 29 days of “gathering” i.e. working, a person treats the 

next day like any other, i.e. a “seventh day” – then there will not be Shabbos 

on that day, i.e. he will not benefit from the sanctity of Shabbos. 

Only if a person recognizes that after a six day week, there is not merely 

another day, a “seventh day”, another work day; not merely a ‘Saturday’ – 

but rather a Shabbos – then he will also receive the blessing of Shabbos [2]. 

Have a blessed Shabbos, 

Dan. 

Additional sources: 

Story: My Son… My Son… a Chronicle, Anna Eilenberg-Eibeshitz, p. 120-

122 

[1]  

Beshalach – Royal Treasures 
Written by Rabbi Eliezer Chrysler 
 

Who was Ba’al Tz’fon? 
(Adapted from the Oznayim la’Torah) The Mechilta explains that Ba’al 

Tz’fon’s real name was Pisom (one of the two store-cities that Yisrael built), 
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and that they changed its name to Ba’al Tz’fon. That became the king’s 

treasury where they placed all the silver and gold that Yosef had collected 

from the sale of corn during the famine. Perhaps, the Oznayim la’Torah 

suggests, they called it Ba’al Tz’fon on account of the money that was stored 

away there (from the word ‘Tzofun’ – hidden), in keeping with the Pasuk in 

Iyov 37 “mi’Tzofon zohov yo’asoh”). In any event, the author points out, it 

was not because it was in the north, since, according to the Medrash ‘Migdol 

was in the north, and Ba’al Tz’fon, in the south’. 

*The lack of gratitude of the Egyptians is remarkable, says the Oznayim 

la’Torah. They forced the B’nei Yisrael, among them the sons and family of 

Yosef, to build Pisom, to house the vast stores of money that Yosef, in his 

wisdom, and in total integrity, had amassed on their behalf. 

Interestingly, he comments, Egypt had been hard hit regarding their water 

and their animals, their produce, their firstborn, their gods – (the Nile, the 

lambs and the oxen all of which they worshipped) and their bodies. But not 

Pisom, (alias Ba’al Tz’fon), which served as the royal treasury. Par’oh and 

the Egyptians were overawed. Clearly, they believed, this idol was all-

powerful, and that even the G-d of the Jews was unable to dislodge it from its 

supreme pedestal. 

Little did they know that, not only was this a ploy on the part of G-d to lure 

them out to the desert, before drowning them in the Yam-Suf, but that the 

royal treasures were about to fall into the hands of the B’nei Yisrael. G-d saw 

what the Egyptians had done to His people, and how as part compensation, 

they had lent them all their precious vessels. But, he decided, this was not 

sufficient to pay them for all those years of slavery, particularly considering 

all the property, furniture and valuable possessions that they left behind. So 

he commanded them to empty Pisom, and to take all the silver and gold that 

was stored there, a command that Yisrael had no difficulty in carrying out, 

since, having built it, they were conversant with every nook and cranny there. 

They had full access to all its contents. 

*What’s more, the author concludes, it was in order to recapture the vast 

royal treasures that Par’oh gathered an army to attack them as they stood at 

the Yam Suf. Indeed, when, as mentioned in the Shirah, he spoke about 
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“sharing the spoil”, he cannot have been referring to the vessels that Yisrael 

had borrowed from them, since that belonged to their respective owners. It 

was not Par’oh’s to give away. He must therefore have been referring to the 

silver and gold that Yisrael took from Ba’al Tz’fon. 

Zeh Keli Veanvehu’ 
Written by Anonymous 
The Gemara in Shabbat 133b quotes a braita where there’s a 
machloket as to what we learn from the passuk ‘Zeh Alie VeAnvehu – 
This is my G-d and I will exalt Him’. According to the first opinion in the 
braita, we derive from the passuk that we should beautify our mitzvot. 
According to Abba Shaul, we learn from ‘ani ve hu’ (see the letters of 
‘veanvehu’) that ani, I should be like Hu, Hashem, that in everything I 
do, I should resemble the ways of Hashem. E.g. Just as Hashem is 
merciful, so we should be merciful. I heard from Rabbi Anthony Knopf 
that Rav Hutner explains that this is not really a machloket, that these 
2 sides are built on 1 foundation: This verse is taken from the shira, 
the song the Jewish people sang after Hashem miraculously took the 
Jewish people out from Egypt in the best way possible (with splitting of 
red sea etc). Rav Hutner explains that the verse is teaching us the 
following: Just as Hashem acts miraculously and in the most beautiful 
way for the Jewish people, so we should also (like the 1st opinion) act 
in the most beautiful way possible (like the 2nd opinion), when 
performing the mitzvot. 
Indeed, the Mishnah in Pirkei Avot 5:4 states that ten miracles took 
place for the Jewish people at the splitting of the Red Sea. The Tosfos 
Yom Tov on Pirkei Avot explains that some of these miracles, such as 
the river basin being dry and the canopy being above them as they 
crossed, were done for their convenience only, and were not at all 
necessary for saving the Jewish people from the charging Egyptians. 
It is therefore very fitting that we derive this message of performing 
mitzvot in the best possible way from this passuk. 
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Humor 

A Bird Named Moses 

A burglar breaks into a house. He starts shining his light around looking 

for valuables. Some nice things catch his eye, and as he reaches for them, he 

hears, “God is watching you.” 

Startled, the burglar looks for the speaker. Seeing no one, he keeps putting 

things in his bag, again, he hears, “God is watching you.” 

This time, he sees a parrot. “Who are you?” the burglar asks. 

“Moses,” the bird replied. 

“Who the heck would name a bird Moses?” the man laughed. 

“I dunno,” Moses answered, “I guess the same kind of people that would 

name a Rottweiler King David.” 

Somebody Call Hatzalah! 

Shloimie Rothman who worked for Hatzalah, the Jewish paramedic 

organization was being interviewed by a local Jewish magazine. "What was 
your most unusual and challenging call?" the reporter asked. 

"Recently we got a call from that Anshei Israel congregation on 12th," 
Shloimie said. "One of the gabbaim was very concerned because during the 

Rabbi’s speech an elderly Jew passed out in one of the pews and appeared to 

be dead." 

"What was so unusual and demanding about this particular call?" the reporter 

asked. 

"Well," the paramedic said, "we carried out four guys before we found the 

one who was dead." 
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Doctor on Duty 

Doctor Hershy Samuels was known for being an excellent pathologist 

and having a razor sharp wit. He was often called upon to testify in court. On 
one occasion in particular, Dr. Samuels was in fine form: 

LAWYER: Doctor, before you performed the autopsy, did you check for a 
pulse? 

DR. SAMUELS: No. 

LAWYER: Did you check for blood pressure? 

DR. SAMUELS: No. 

LAWYER: Did you check for breathing? 

DR. SAMUELS: No. 

LAWYER: So, then it is possible that the patient was alive when you began 

the autopsy? 
DR. SAMUELS: No. 

LAWYER: How can you be so sure, Doctor? 

DR. SAMUELS: Because his brain was sitting on my desk in a jar. 

LAWYER: But could the patient have still been alive, nevertheless? 

DR. SAMUELS: Yes, it is possible that he could have been alive and 

practicing law somewhere. 

Taking Responsibility 

Chaim Yankel was having a tough time finding a job what with the 
current economic problems. He couldn’t even get an interview. 

Finally, he secured an interview and needless to say, he was trying his best to 

impress. The interviewer said, "In this job Chaim Yankel, we need someone 

who is responsible." 

"I'm the one you want," Chaim Yankel replied. "At my last job every time 

anything went wrong, they said I was responsible." 
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